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Chriſtian Scheme 


_ Paitly Pated, &c. 


HAT the beſt of Men are ſtill but 

Men, that no Individual can'plead 
innocent before the Fudge of all 

the Earth, will be eaſily granted. 

And that no guilty Perſon whatever can ac- 
it himſelf, much leſs make an Agreement 
2 his Brother, we may truſt the Report of 
our own Hearts. Who then ſhall deliver us 
from the Body of this Death? Rom. vii. 24. 
is the” Queſtion. A Queſtion that Socrates 
could never reſolve, and remains to this day 
unanſwerable upon every Scheme but the 
 Chriftian. St. Paul ſpeaks Life to us in the 
midſt of Death, in thoſe exulting Words that 
follow, I thank God thro' Fefus Chriſt our 
Lord. This is the Ground of our rejoicing 3 
on this Baſis we found the Pardon of our 
Sins, rhe Security of our Hopes, and an in- 
diſputablc Title to a glorious Immortality. 
nm manifeſt Deſi ign of the Author of Dein 
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(2) 


Fairly ſtated, and fully vindicated from the 
groſs Imputations, and groundleſs Calumnies 


of modern Believers, who, it ſeems, hath 
weigh'd the Merits of our Cauſe, and found 
them even lighter than the Duſt in the Ba- 
lance ; is to undeccive us in a matter of this 
Conſcquence, to raze the very Foundatipn of 
our boaſted Privileges, and fubſtirute ih ithcir 
room ſuch Principles as cannot but render us 
effectually miſerable 1 in this World, and ſend 
us out of it in a deplorable State of Uncer- 
tainty. 

“* Deiſm, ſays he, p- 5. properly ſo called, 
9 whatever ill uſage it may have met with, 
is no other than the Religion eſſential to 
Man, the true original Religion of Reaſon 
and Nature, ſuch as was believ d and prac- 
tis d by Socrates and others of old, who 
were as great Ornaments, and did as much 

Honour to human Nature, as any Chri- 
« ſtians ever did.” Nor is it poſſible, adds 
hie atis pro Imperio quiſquis es— for 
true Religion to be otherwiſe, whilſt God, 
„ who form'd our Faculties, and in their 
*« mcalure adjuſted them to it, continues to 
be immutable, and Man continues to be a 

© rational Being.” That God is an immuta- 
1 Being, and Man a rational one, are un- 
queſtionable Truths; but that one or the 
other ſhould make it impoſſible for true Re- 
ligion to be any thing but Deiſm, as above 
defin d, is a Concluſion by no means ſo evi- 


dent, 
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(3) 
dent, as to require no intermediate Proof, but 
rather ſo extravagant as to admit of none. 
Every thing; he goes on, pi 7. enjoin'd 
„ in the Goſpel on its Profeſſors to be be- 
« liev'd, as a rational Doctrine, or practiſed 
*,a5'a natural Duty, relating to God, our 
, Neighbours, or ourſelves, is a conſtituent, 
an eſſential Part of Deiſm, or of true, that 
Gi. natural Religion. Now the ſingle 
A Queſtion here between Chriſtians.and De- 
ats, I conceive to be this; namely, whe- 
<<, ther the Belief of natural; Doctrines, and 
the Practice of natural Duties, arc all that 
a is oſtrictly neceſſary with regard to the Di- 
« vine Approbation ; and conſequently hu- 
man Happineſs, both preſent and eternal? 
For the Solution of which momentous Points 
he has recommended the following Propoſi- 
tions to our ſerious Conſideration. 
1. Every Duty that indiſpenſably obliges 
«a Man to the Performance of it, muſt be 
2 del on ſome apparent natural Reaſon 3 
« for unleſs there be ſuch a Reaſon for the 
< Belief of a Propoſition, or performing an 
5 Action, whence ariſes the 285 1 to 
« either? To Which I anſwer, from the 


Wiz, of him, who lays the Obligation an 
ve, ds 


1x 


| The Reaſon on which the Obligation 
« 85 the Diſcharge of a Duty is founded, ne- 
* en le reſults from the relation the Per- 
<« ſon to perform it, ſtands in to the Party to 
B 2 117... 5" "whom 


88 
3. whorn it is to be perfornid.” Then the 
relation of a Oreature I ſtand in to God my 
Creator, is the Reaſon on which I am Gblig d 
to perfotm whatever Ik now to be his WL. 
Conſequently, the Belief of natural Doc- 
trines, and the Practice of natural Duties 
may not be All that is ſtrictly neceſſary with 
regard to the Divine Approbation, unleſs it 
can be made appear that his WIL cannot 
poffibly reach beyond theſe. 1915 
If the Reaſon of a Duty ariſcth fron 
6 the relation ſubſiſting between the Parties 
NF concerned, then” tis is obvious every ſuch Duty 
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eminent inction of Dr. Clarke's. Things, ſays he, 
contrary to that Part even of the Law of Nature itſelf, 


which 1s founded originally in the W1LL of God, and 
not in the neceflary and e n 5, may 
be done upon particular and extraordi ons by 
immediate and expreſs Command of * that 
art of the Law m9 Nature, which is not founded on 
the e Will, but on the very Exiſtence of God, and the eſ- 
ſentially and eternally immutable Nature and Relation of 
[Things ; this is in no Circumſtances capable of any Va- 
riation: For inſtance, that the Life of a an innocent Per- 
ſon ſhould be taken away by the Authority of any Power 
upon Earth, ds contrary to the Law of Nature. Never- 
mheleks, ſinte the Right, which even an innocent Perſon 
has to his Life, is not founded in the eſſential Nature of 
Things, but 1 e in the Will and free (aſe of God, 
tis plain he may as juſtly appoint it to be taken away 
2 qdſes means he . as by a Fever or a Peſtilence: 
But had God Was ITT Ana to hate his blame- 
leſs Son, or to take delight in Cruelty, Barbarity and Ty- 
ranny, the Command been in its own Nature im- 
poſh je and abſurd. 


(s) 
< has its Foundation in the Nature of Things.” 
Not quite ſo obvious, AS pen from 
aboye.: 

Buy © Whatever elſe, 3 the Deno- 
* mination of Duty cannot really be ſuch; but 
4 muſt have, by ſome unwarrantable Means or 
other, that Name (in ſtrict Reaſon unalien- 

* able) ſacrilegiouſly,impured to it. For were 
« it really what it is pretended. to be, viz. a 
70 Duty, it muſt, according to the preceding 
« Propofition, haye its Foundation in the na- 
« tire of iT hings; and as certainly as it is yor 
© therein founded, the Obſervation of i it 
« Duty, in order to ſecure the Favour of Od 
« and eternal Salvation, ſeems to be unneceſ- 
« ſary and mere Superſtition.” Not altogether 
ſo certain, becauſe the preceding Propoſition 
has its Foundation only in Conjecture, there- 
fore whatever is according to it, muſt be 
conjectural too. 

. Natural Duties only are capable of be- 
ing perceived by us to be Duties; theſe hav- 
_ ©. ing their Foundation in Nature, and the Rea- 
ſon of Things themſelves, are, in a degree 
4 proportionable to our reſpective Faculties, to 
< be traced out by us; but whatever has not its 
Foundation there, and is but authoritatively 

& aſſerted to be a Duty, can never poſſibly be 
" MY are aen by us to be ſo, and muſt neceſſarily 

derived from Superſtition ot Enthuſiaſm.” 
| Sis it may, and that as ſoon as the Au- 
W upon which we receive it as ſuch, 
appears 


(6) 
appears to be divine,” "alt 'Supetſtition and En- 
thuſiaſm apatt. 90 "C1 die e 
6. That adorable Being! who in infinite 
< Wiſdon ereated us with reaſoning Powers 
© and Faculties, very limited and confined; will 
„in juſtice tequire of us a Conduct but pro- 
A ate to the Abilities of Perception and 
Action that we have, and not 3 20 
* „ we have not.? Moſt aſſuredi yy) 
Our Author proceeds, 10. If the Wa: 
0 « gerlendi the Marbur tons, and the Stebbings 
© of the Age, muſt be writing againſt the De- 
© jſts, let chem do it by fairly denying their 
real Printiples, and openly avowing and de- 
« fenditig'the: contrary'to' them: vg. That 
c there isa God; And two or three more that 
follow of a like ſtamp, which no Man ever 
called in queſtion, Indeed; the two laſt he 
has mentioned are of a more diſputable na- 
ture, which the preceding might be judged 
neceſſity to pee W ſome appearance 
of Credit: FLIER et 
6.“ As by our very Wasen Conſtitution, 
e e are rendered "incuphble. of Perfection, 
« fo the kind Author of our Beings,” who 
could not make us but to be happy, will 
e graciouſly accept à ſincere Deſire and En- 
deavour to know, and do what is right, 
“and Penitence and Amendment in all 
<« thoſe Inſtances in Which it appears to us 
we have done otherwiſe; this being the 
< nearcſt' Approach to Perfection, that, in 


— 


(9 ) 


, our preſent; State, we are capable of. 


That God will graciouſly accept a ſincere 
Deſire and Endeayour to know and do What 


is right, is without all diſpute. But to affim 


that he will accept too of Penitence and 
Amendment only in all thoſe: Inſtances in 
which it appears to us we have done other- 
wile, is no leſs falſe, than God, who has ex- 
preſſly ſaid he will not, is true. And we can- 
not but ſuſpect the Sincerity of their Endea- 
vours to know what is right, who are igno- 
rant of this. 

7. To aſpire after rational Happinels, 
< the ſame in kind with that of the Deity, by 
an humble Imitation of him, in all his 
« imitable moral Perfections, is the only 
“ End of all true Religion.“ Such an af(- 


piring we take to be an aſpiring juſt to no 


manner of purpoſe; and for this Reaſon arc 
far from taking it to be the only End of all 
true Religion. 

He next enters upon propoſing to us his 
Difficulties with regard to nanny, in 
order to obtain Satisfaction. 
Tho, ſays he, p. 13. it is aid 

% ſome, that Chriſtianity is grounded on 
Natural Religion, and is an Improvement 
of it; yet after all that has been faid to 
exemplify it, or that has been offer d in 
Proof of it, I cannot poſſibly conceive 
<< how an entire and perfect Structure, 
<« (which is the Caſe of Natural Religion) 
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(3) 

can ofily be a Foundation for a perfect 
“ Structute, or how a perfect Religion can 
de improw d: It may poſſibly then aſſiſt 
his Conception in this Perplexity, by taking 
the twofold State of Man, (vis. of Inno- 
cence and Guilt) into due Conſidetation. 
That his original State was very different 
from his preſent, that he was not from the 
Beginning that Creature fo perverſe in his 

Will, ſo weak in his Underſtanding, our 
Author cannot deny, ' becauſe Socrates and 
* others 8 do not. And Sberates 
nourable an Opinion of as 
he can pretend to, whoſe Chriſtian- like 
Practice (as recorded in that valuable Piece 
of Xenophon s) is truly deſerving out Emu- 
lation and Praiſe. Now, with regard to 
Man in his original perfection, natural Reli 
gion may be conſider'd as a perfect Structure, 
being anſwerable to every Purpoſe for Which 
it was given him, and might be, for ought 
we know, ſufficient of itſelf ro make him 
happy. But if we change the Scene, and 
take a view of him in his preſent degraded 
State, it might no longer be able to anſwer 
that primary Intention, and become a Foun- 
OP for A perfect Structure, vis. Chri- 
ſtianity 3 
MW nad dag els bk path wp, que fi 
adoleſcere liceret, ipſa nos ad beatam vitam natura per- 
duceret. Nunc autem, ſimul atque editi in lucem & 
ſuſcepti ſumus, in omni continuo pravitate, & in ſumma 


opinionum perverſitate verſamur, Cic. Tuſc. Dilp. 
+ Xenop. Memorabil. 1 


_ Na 

Manity; and ſo a perſect Religion might 
and actually did admit of Improvement. 

But ſuppoſing that the Religion or Law 
of Nature, Was as perfect as our Author coh- 
tends for, that Chriſtanity is no other than 
a mere Republication of that Law, it no 
ways anſwers the End for which he is & 
zealous for its Perfection, viz to make 
particular Revelation (lach as the Goſpel is) 
altogether needleſs. And this will appear, 
if we conſider the wide difference between 
the Law of Nature and the Light of Na- 


ture, vi. the Knowledge of that Law. How- 


ever it comes to paſs, or for what reaſons, 
I ſhall not determine, but the Adverſaries 
of Revelation in general have let this ma- 
terial Diſtinction alone, and choſe to uſe 
the Terms promiſcuouſly. They can nevet be 
thought inſenſible, that by far the greater 
number have an exceeding imperfect Know- 
ledge of the * Law of Nature, fo that (how 
perfect ſoever it may be in irſelf ) a parti. 
cular Revelation 915 needful to ſet i be- 
fore thoſe ſame Perſons in a more diftin& 
View. Whence (fays a diſtinguiſh'd hit 
came this ſurprizing Change, that Regio 
formetly inhabited by ignorant and favage 
People ſhould now out-ſhinc ancient Greece, 
and the other Eaſtern Countries ſo re- 
—— nown'd 


-* Nunc parvulos nobis dedit. igniculos, quos Seeker 
malis moribus opinionibuſq; depravati fic re inguimus, 
ut nuſquam NaTur x LUMEN appareat. Cic. ibid: 
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(i) 

nown'd of old, in the moſt elevated Notions 
of Theology and Morality ? Is it the Effect 
of our own Parts and Induſtry ? Have our 
common Mechanicks more renn. d Under- 
ſtandings than the ancient Philoſophers ? 
It js qwing to the Cod of Truth, who came 
own from Heaven, and condeſcended to 
2 himſelf our Teacher. Ir is as we are 
Chriſtians, that we profeſs more excellent 
and divine Truths than the reſt of Man- 
kind ®, Hence we find Tully himſelf, at a time 
too when Learning and good Senſe were 
the valued Attainments, virtually diſclaim- 
ing the Sufficiency of Reaſon in religious 
Matters , where he refuſes to comply with 
Cortas Requeſt in giving him his own Sen- 
timents on the Nature of the Gods and the 
like, after he had eminently diſplay d the 
Weakneſs of the ſeveral Sects of Philoſo- 
phers. And Socrates, our common Fayou- 
rite, manifeſtly allow'd the , neceſſity of a 
Revelation, to acquaint Men what God is, 
and. how he is to be worſhipp'd, What Ex- 
piations he will accept for Sin, and how 
u is to be addreſs'd with Succels, to eſta- 

liſh the grand Motives of Religion, and 
make the eſſential Duties of it obvious to 
the loweſt e +, where he ſays, theſe 
<4 Gt: 5 | are 


* . No. 88. 
+ Vid. Lib. 3. ad finem de nat. Deorum. 


(11 ) 

ate the nobleſt Parts of Knowledge, and 
conſequently the moſt neceſſary to be be⸗ 
lieved and taught, if any Man can teach 
them. But no Mortal will be able to teach 
them, unleſs God be his Guide and Director. 
Nay, there is room to believe, that the moſt 
applauded Paſſages of the Heathen Writers, 
however eſteem d to be the genuine Pro- 
duct of unaſſiſted Reaſon, were immediately 
borrow'd from the Fewos. they fell amongſt 
in the ſeveral Countries thro which they tra- 
vell d in queſt of Knowledge, or from Tra- 
ditions they had left behind them, or from 
the Books of the Old Teſtament. From hence- 
forth then let no Deiſt, or profeſſed Enemy 
to Revelation, pretend a Zcal for natural 
Religion ; for ſuch his Pretenſtons are de- 
clared of no effect, and himſelf an incon- 
ſiſtent Creature. 

To come to the point, p. 14. I think, 
ſays he, the grand Foundation of the Dif- 
ference between the Deifts and the Reli- 
gious of all other Perſuaſions, is, Whe- 
ther any Doctrine or Precept that has not 
its Foundation apparcntly in Reaſon and 
Nature, can be of the Eſſence of Reli- 


«c 


«c 
cc 
cc 


mm gion.— And, p. 16. This will, without any 


farther trouble, be adjuſted, when this 
Propoſition, which Chriſtians lay down 


« fora certain Truth, vg. that the Collec- 


tion of Writings, commonly call'd the 
« Scriptures, are of a divine Inſpiration, and 
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( 12 ) 
a Revelation from God to Mankind, be 


cc 


* plainly and clearly made appear to be ſo.— 


cc 


But alas, alas! p. 18. here we have a ſur- 


cc 


priſing Inſtance of the want of Unanimity 
among Chriſtians, where it ſcems to be ſo 
« peculiarly. requiſite ; the Roman Catho- 
* licks drawing their Proof from the Teſti- 
* mony of the Church, the Proteſtants from 
* the Word of God itſelf, ”— opicks which 
he has enlarg d upon with abundance of ſeem- 
ing Content — and concludes the whole, 
p- 24. with, Upon the cloſeſt Inſpection 
* into this grand Affair, Iam for the preſent 

pretty well convinc d, that not only the 

* great Chillingworth, but our diſtinguiſh'd 
Moderns among the rational Divines, with 

72 their Refinement, are equally gravell'd 

with their Predeceſſors, when they come 

to the Diſcuſſion of this unchangeable 
Point, vg. that the Scriptures are known 
dito be the Word of God, upon an honeſt 
_ & Inveſtigation of mere natural Reaſon, to 
* any Man who ſhall impartially exerciſe it 
about them: For can a thing be but what 
it is, and yet be more than what it is at the 
« ſame time? Can a Man have but the 
** Underſtanding of a Man, and yet diſcern 
that which is quite out of the reach of the 
human intellectual Faculties to perceive ? 
<* which mult be the caſe, if Man can by his 
< Reaſon diſcern the Truth of a Propoſition 
4 that is above his Reaſon,” Reſolve me 
firſt, 


cc 


cc 


( 13 ) 
firſt, Whether a Man can by his Reaſon diſ- 
cern the Falſhood of a Propoſition above his 
Reaſon? With what Propricty then can a 
Deiſt inſiſt upon the Doctrine of the Tri- 
nity, &c. being abſurd, falſe and contradic- 
tory, that are confeſſedly out of the reach of 
his reaſoning Faculty to {ea any Judgment 
at all about? And now, could it once be 
made appcar, that a Man may by his Reaſon 
diſcern, 7. e. be ſatisfied about the Truth of 
a gar e above his Reaſon, could you, 
ſincerely ſpeaking, a/moft perſuade yourſelf 
to be 4 Gbr hriſtian £ Then every Chriſtian 
takes this for as demonſtrable a Truth as the 
Being of a God: For inſtance, that the Godhead 
conſiſts of three Perſons, is allow d on all hands 
a Propoſition above his Reaſon; the Truth 
of which, notwithſtanding he is entirgly ſa- 
risfy'd about, and that by his Reaſon, For 
upon. examining the Proofs on which this 
Propoſition, (among others) is ſaid to be re- 
vealed by God himſelf, and finding them 
ſuch as his Reaſon tells him, he cannot but 
acquieſce in, he is plainly reduced to this 
Dilemma, either he muſt give up his Rea- 
ſon, or yield his Aſſent to the Truth of 
that Propoſition, becauſe what God faith, 
our Author grants, p. 18. is Truth. But 
may he poſſibly reply, What has being 
ftisfied about the Truth of a Propoſition 
to do with diſcerning it, that is, having an 
adequate Idea of the Propoſition itſelf? * 
the 


(14) 

the Anſwer is ready, vig. nothing at all; 
nor is there a ſingle CHriſtian half fo abſurd 
as to pretend that he has a diſtin& Concep- 
tion of that which is utterly inconceivable by 
a finite Underſtanding. But are there no 
Inconceivables in Natural Religion ? Orare 
you fixed not to believe a Letter the Ar- 
MIGHTY fays, till you have found out the 
ALMIGHTY himſelf o Perfection? I am 
not unaware, that he would fain interpoſe 
here, and tell me, that he has impartially 
examined the Proofs which are brought for 
the Truth of that Revelation which contains 
the above Propoſition, and ſo far from find- 
ing them ſuch as his Reaſon tells him he 
cannot but acquieſce in, that his Reaſon has 
told him more than once they are ſuck as 
he cannot poflibly acquieſce in. The Query 
is, whether his Reaſon has told him right or 
wrong, or rather whether it was his Reaſon 
that told him ſo; and this muſt appear from 
a Review of the Proofs themſelves. But 
firſt to go on with his Difficulties. 

The great thing we read, p. 33. At 
* which many ſerious and inquiſitive Men 
te boggle, is, that now they are revealed (as 
it is called) they are no more to be un- 
* derſtood or judged of by the human 
© Powers, than they were before to be found 
* out by them and how ſuch things can 


c 


* 


* with Propriety be ſaid to be revealed, 
they think ſtands very much in need of 
\ wy a 


Aa 


(If) 

**. a Revelation, to explain. Can. it with 
Propriety be ſaid to be revealed by Rcaſon, 

that this beautiful Fabrick of the World was 

raiſed out of nothing by an Almighty Hand, 
although in what manner it was ſo raiſed, 
Reaſon can form no Judgment at all? With 

equal Propriety it may be ſaid to be reyealed 

in thoſe Writings, which, on account of their 
ſuperior Excellency, are emphatically ſtyled 

The Scriptures, that there are three diſtinct Per- 

ſons in the Divine Eſſence, although Reaſon 

can form no Judgment at all about the matter. 

Nor is this a Difficulty (as our Author ſeems 
to think) peculiar to the Chriſtian Religion, 

for Plato himſelf made three Diſtinctions in 

the Deity, by the Names of Eſſential Good- 

neſs, Mind And Spirit. That theſe things 

are fo, Reaſon itſelf proclaims aloud, be- 
cauſe they are plainly taught us in his Word, 
who cannot lye. But if we proceed to en- 

quire How can theſe things be? Reaſon is 
altogether ſilent. And what is Thus en- 
quired into, we can caſfily ſuppole may yet 
remain unrevealed, but can no ways infer 

with our Author, p. 83. That ſuch a Sup- 

„ poſition carries with it ſuch a high Re- 

« fjection either upon the natural or moral 
Character of the Deity, as implies a Want 
« of Ability or Inclination to inform his 
* Creatures of what he directly propoſed 
eto inform them of.” No, the plain In- 
ference is this, N Man is not a God: And 
this 
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this the plain Language of a Deiſt, that if 
God had deſigned me a ſupernatural Reve- 
lation of his Will, he would never have 
made mention of himſelf and his own Per- 
fections, for theſe are in their own "Witute 
incomprehenſi ble by me; nor yet of his 
Counſels, for thefe are without all contro- 
verſy paſt my finding out: And therefore 
as it was agrecable to his Will ſo to do, or 
rather ſo it is pretended, it is no way agrec- 
able to my Underſtanding to give any heed 
ro what is THUs revealed. But is this the 
Language of right Reaſon ? 
And likewiſe P.34. © To talk of a Re- 
* velation of Things to Men in aid of Rea- 
« ſon, which though eaſily underſtood, yet 
« Reaſon cannot diſcover any proper Uſe 
can be made of them, is alike abſurd 
and contradictory—As God will judge 
the World in Righteouſneſs, ſo it appears 
to human Reaſon to be quite indifferent 
and of no conſequence to the Creature 
who he is judged by, whether by the 
Supreme Deity immediately, or by a Sub- 
Kitute ; and if by a Subſtitute, then whe- 
* ther by Feſus Chriſt, or any other Agent. 
I ſay it muſt be a Matter of indifference 
to the Creature, who ſhall be his im- 
© mediate Judge, provided Rightcouſneſs be 
the Rule of that Judgment, becauſe his 
Sentence will be the ſame. And if 
N Reaſon cannot make any * 
cc O 
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© of this reveal d Doctrine, viz. that Feſus 
**. Chriſt will judge the World, which ſurely 
it cannot; then how can it be ſaid, with 
either Propricty or Truth, that it was 
given in aid of it?” ron 
Hut, ro uſe the Language of St. Paul in a 
different Senſe, we have not ſo learn d 
Chriſt, and may fairly ask you another Queſ- 
tion, How readeſt thou? For admitting the 
Sentence will be the ſame, where it is ſaid, 
the Fat her Judgeth no Man, but hath com- 
mitted all fudgment to the Son, John 5. 22. 
ſuch Reaſons are immediately added why he 
did ſo, as may poſſibly be deem'd not quite 
to indifferent, and of no Conſequence at all. 
It follows in the next Verſe, v. 23. that all 
Men might honour the Son, even as they 
honour the Father; which ſingle Reaſon, had 
it been duly attended to, would have hap- 
pily prevented ſuch Content ions as have been 
follow'd by much Evil among Chriſtians 
themſelves, or thoſe who believe the Scrip- 
tures to be the Word of God. For how cau 
that Man be ſaid to honour the Son, even 
as he honours the Father, who denics hin 
to be equal with the Father, as touching his 
Godhead? And we read, v. 27. he hath | 
given him Authority to execute Judgment, 
becauſe he is the Son of Man, the only Perſon 
in the Trinity who took: upon him the Form 
of a Servant, and became obedient unto 
Death, even the Death of the Croſs; and 
therefore the only Perſon who is exalted even 
_ to 
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tothe Fudgment-Seat. Thus much ſeems im- 
plicitly contain'd in thoſe exulting Words of 
our Saviour to the 1 e 
LESS, I ſay wnto you, Hhereaſter e ſeethe 
SON ny firing on the Ns him of 
Power, and coming in the Clouds of Heaven 
Matt. xxvi. 64. Again, as the Son of Man, 
he beſt knew what was in Man, was moſt inti- 
matcly acquainted with our manifold and un- 
avoidable Frailties. And ſurely, but to re- 
flect that the very fame Perſon who died in 
our ſtead, will come to judge us, may rea- 
ſonably the mote embolden us, tt look fur 
Mercy in the midſt of judgment. From 
whence it is plain, that in this Particular our 
Author does err for want of knowing the 
Scriptures. | e 

He goes on, p. 37. That human Rea- 
** ſon is greatly limited and imperfect, is 
*.a Propoſition which is readily ſubſerib d 
„ to on all hands; but what Purpoſes this 
* limited Faculty was intended to ſerve, 
and is actually capable of, are Points in 
« which Men greatly differ. The Free- 
e thinker conceives that human Reaſon was 
* intended by the Author of our Beings to 
- © diſcoycr and aſcertain the Truth of the 
following Propofitions,” Whatever it 
was originally intended to diſcover, or what 
it actually will diſcover in thoſe Places which 
the Light of the Goſpel has reached, I appre- 
hend makes nothing at all for him, but only 
what mere Reaſon is able to diſcover with- 
: £25 "Our 
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out any foreign Aſſiſtance; and conſi idering it 
in this View, I ſhall procced to examine the 
Truth of the Propoſitions here laid down. 
1. © That the firſt Cax/? of all Things is a 
Being not only of the moſt boundlets 
* Power, but alſo of the moſt unlimitcd and 
perfect Reaſon or Underſtanding. Moſt 
certain; and as pretty near the (elf i lame An- 
fwer will ſuit the five following, as being of 
a correſpondent Nature, I ſhail not est 
them, but go on to the next. 
7. © To govera our Conduct by our 
* Reaſon is certainly our Duty, and is all 
« that God requires of us, and to neglect 
© ro regulate our Conduct by our Reaſon, 
*in that Proportion which God has becn 
“ pleasd to diſpenſe it to us, is criminal or 
blame-worthy.” To govern cur Conduct 
by. our Reaſon: is certainly our Duty, and 
ſuch, a rational Procedure, we cannot but 
think directly leads to the Knowledge of all 
that God requires of us; but that Reaſon 
alone is incapable of making that Diſcovery, 
we have already prov'd, . 

8. © As there is no Individual of our Spe- 
60 cics, but has been more or leſs guilty, of 
60 deyiating from the Rule preſcrib'd him by 
„ his Reaſon, either the whole Species are 
ce unpardonably. guilty. before God, or clic 


cc 


7 Repentanceand Reformation arc the means 


* of Reconciliation. with him, and of re- 
« ſtoring us to his Fayour.” Juſt neither one 
nor the other, as wil ſhortly appear. 
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9. © That Repentance and Reformation are 
the natural Means of reconciling us to God 

* when we are conſcious of our having of- 
„ fended him, is manifeſt from their being 

** invariably recommended to us by our Rea- 
* fon, on all ſuch Occaſions, as the Means 

* proper for effecting it; for were the Caſc 
** otherwiſe, they could not be dictated to us 
*« by Reaſon as Means to that End, becauſe 
c had they not a natural Tendency to an- 
* {wer the End, they would be unfit for 
* our Uſe, on account of their Inſignifi- 
* cancy, and to make uſe of inſi gnificant 
M ans, is a prepoſterous and unwarrant- 
« able Conduct; and to ſuppoſe what is 
** prepoſterous and un warrantable can be the 
* Dictate of Reaſon, is abſurd and aditect 
« Contradiftion.” THEREFORE to ſuppoſe 
that Repentance and Reformation are the 
Means proper for effetting a Reconciliation, 
can be the Dictate of Reaſon, is abſurd and 
a direct Contradiction, becauſe this is plain- 
ly to ſuppoſe what 1s prepoſterous and un- 


Warrantable. For that nothing leſs than ab- 


ſolure Obedience is due to our Maker, is 
the Voice of Reaſon : now Repentance is 
no other than a future Obedience, which 
had been equally due had we never diſobey d 
at all; and conſequently our preſent doing 
well can never atone for our former doing 
ill. Men, ſays the excellent Boyle, having 
diſpleas d God, and conſequently forfeited all 
Right and natural Poſſibiliey to Happineſs, 

even 


1 
even whilſt they compleated the forlornneſs 
of their Condition by the Lethargy of not be- 
ing ſenſible of it, and were as careleſs to ſeek 
Means of Recovery as they had been un- 
able to deviſe them of themſelves, even then 
his reſtleſs Love would never be at quiet, 
till it had ſer his Omniſcience on work to 
contrive Expedients, and to find out a way 
to reconcile his Juſtice and his Mercy, in 
reconciling Sinners to himſelf. And this 
he did, in ſending his only begotten Son 
into the World, who knew no Fin, to be 
a Propitiation for our Sins. However, ſuch 
a Conduct as this, vg. That the Suffer- 
* ings of the Innocent ſhould diſpoſe an 
b< Intelligent Being to ſhew Mercy to tha 
Guilty, we read, p. 41. the Deiſt con- 
e ceives to be both unnatural and improper; 
<* and therefore, that is, becauſe he, meaning 
himſelf, conceives fo © muſt be the pro- 
* duce of Weakneſs or Wickedneſs. Is not 
this in the Language of Mr. Pope, to 

Snatch from his Hand the Balance, and the Rod, 
 Rejudge his Juſtice, be the God of Gd? | 

| N $3 th - Eff, on Man. 
Or rather in that of the Pſalmiſt, Making 
God ſuch a one as himſelf. But unleſs he 
proceeds a Step farther, and takes him for 
an Heathen Idol too, which hath Ears and 
hears not, he cannot but take the Apoſtle's 
Inference in good part, Repent therefore of 
this thy Wickedneſs, and pray God if per- 
haps the Thought of thine Heart may be 
forgiven 
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"thee, Ads viii. 22. For Repen- 
— on all ſuch Occaſions is recommend- 
ed to us by our Reaſon as indiſpenſably 
neceſſary, though by i incffectual to ob- 
tain Forgiveneſs. 
10. Therefore, to repent. of what upon 
ea cool Review of our Conduct appcars to 
« be criminal, and to reform it, is a Dictatę 
* of our Reaſon, is what God, the Author 
* of our Beings, requires of us, in order for 
* ns to do on our Part, what, he knows 
to be neceſſary to our Happineſs.” But 
not therefore, becauſe Repcatance is thę 
Means proper for effecting a Reconciliation 
(as our Author would infer ;) for Reaſon 
plainly diQates the contrary. But therefore, 
becauſe God requires it of us, in order to do 
on our part what he knows to be neceſſary 
thereunto. Nor is this all which he requires 
on our Part; for he has alſo made it an in- 
diſpenſable Condition of our future Happi- 
nels, that we believe in the Lord Feſus. 
11. © If God requires and directs us by Rea- 
e ſon and Conſcience to perform what he 
“ knows is neceſſary to our Happineſs, he 
will certainly do on his Part what he knows 
is neceſſary to that End, vi, forgive us 
our Sins, and reinſtate us in his Favaur,” 
Forgiveneſs of our Sins is without diſpute 
neceſſary to that End, vis. our Happineſs; 
but the Query is, whether ſomething was not 
. * be done on his Part previous to 
ſuch 


* 


\ 
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ſuch Forgiveneſs, which We Nr 
* 9 to maintain * | 

* If ſo, then all other Means. chas 
„ Sicher- have, are, or. may be deemed: ne- 
ͤceſſary and made uſe of, as ſuch, by Jews, 
** Pagans; Chriſtians, Mahometans or others, 
are unnatural and foreign to the Purpoſe 3; 
and conſequently ate ſuperfluous; and 
* downright Superſtition.” That is, if God 
will forgive us upon our true Repentahce 
only, then all other Means, that are deem d 
neceſſary by Chriftians, - are unnatural and 
foreign to the purpoſe and conſequently 
ſuperfluous. By a Parity of reaſoning, if 
he will not, and much more, if he cannot, 


conſiſtent with himſelf, then the Con- 


N is equally obvious. 
pears then upon the whole, that 
the Free-thinker Y conceives that human 


Reaſon ; 


e Fin cannot be 8 but in a way conſiſtent with 
the utmoſt Perfection of all God's Attributes, but to find 
out a Method which would correſpond to all the Exigen- 
Ties of this Cafe, requir'd an adequate Knowledge of the 
divine Nature, No leſs was neceſſary than to take the 
Manhood into God, by which ineffable Union there aroſe 
a Perſon y enough * merit God's Favour to us by a 

O „weak enough to ſuffer Puniſhment 
for our Sus, and of Dignity enough to ſtamp ſuch a value 
on thoſe Suffbrings, as to make an ample Satisfaction to 
the divine Juſtice. - Dr. Delaune's Sermon. | 

+ The CharaQteriftic of this Se, ſays an admir'd Au- 
thor, does not lie at all in the Definition of Thinking, but 
in ſtating the true Meaning of their Adjective FRE; 
which in fact will be found to carry much the ſame No- 

tion, 
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Reaſon is able to diſcover certain Truths, 
which it never did nor ever will be able to 
diſcover. 1 ol 
Proceed we now to his weighty Objections. 
„ This, then, ſays our Author, p. 42. in 
«© my Opinion is a very weighty Objection 
<- againſt the Divinity of ſuch Doctrines as arc 
„ ſuper-rational and ſuper-natural ; becauſe 
* they cannot poſſibly appear to the human 
* Underſtanding to be ſuper- natural and 
* ſuper-rational Truths.” By which he would 
be underſtood (if I do not miſtake bim) they 
cannot poſſibly be demonſtrated by Argu- 
ments drawn from the Nature of the Doc- 
trines themſelves, as you would demonſtrate 
the Truth of any Propoſition in Euclid, which 
is very true; and if they could be ſo de- 
monſtrated, that Inſtant they would ceaſe to 
be ſuper rational and ſuper- natural, ergo they 
cannot poſſibly appear to the human Under- 
ſtanding to be ſuper- rational Truths. O 

* . ng EI 


tion, as bold, raſh, arrogant, preſumptuous, together 
with a ſtrong Propenſion to the Paradox and the Per- 
verſe. For free with them has no relation at all to out- 
ward Impediment or Inhibition, but means an inward 
Promptneſs and Forwardneſs to decide about Matters be- 
yond the reach of their Studies, in oppoſition- to the reſt 
of Mankind — Another Idea couch'd in their Adjective 
Free, is Jealouſy, Miſtruſt and Surmiſe. Tis a firm Per- 
ſuaſion among them, that there are but two ſorts in Man- 
kind, Ne and N Cheats and Fools. _— 
it is, that dreaming and waking have one perpetual . 
Theme, Prieft-Craft. 1 1 9 Yiu Betty 
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mird cailiditate Virum ! and here we con- 

fels he is A But admitting the 

Evidences for the Truth of the Chriſtian Re- 

ligion to be ſuch as we take them to be, vzz. 
ſuch as unbiaſs d Reaſon cannot but ſubmit 
to the Force of, its Doctrines cannot but ap- 
pear to the human Underſtanding to be 
Truths, at the ſame time that they ate ſuper- 
rational and ſuper-natural ones, becauſe they 
are deſcended from Truth itſelf. This Ob- 
jection therefore, how weighty ſoever in his 
Opinion, 1 ſhould rather call an empty Cavil, 
unleſs we take him in a figurative Senſe, and 

Jo preſetve its original Diſtinction for the 

Catachreſis ſake. 

And p. 46. 1 apptchend it to be the 
„ Caſe with al Docttines, that are properly 
| .** ſpeaking ſuper-natural and ſuper-rational 3 

«© they neither furniſh the Mind with uſeful 
* andyenerableTruths, nor introduce greater 
*« Rectitude of Affection and Action. And 
* this, Sir, is to me a weighty Objection a- 
« ]ainſt, the Divinity. of ſuch Dodrines, and 

« is a Difficulty inſolvable to me.” Here he 
ſuppoſes, for Argument ſake, the Docttines 
to be true, and objects to their being frivo- 
lous arid unconcerning Truths, than which 
can any thing be imagined more aſtoniſhing ? 
0 To inſtance m that fundamental one of 
Chrift's 
» Our Author. indeed 3 in the Doctrine of the 


; Trinit y, and admitting, that God is diſtinguiſhable into 
three n or * (as be chuſes to term it) 


each 
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Chriſt's coming into the World to ſave Sin- 
ners, which is undoubtedly a ſuper-rational 
Doctrine, or ſuch a one as Reaſon left to 
itſelf could never have made a diſcovery of. 
Is there among the whole Circle of Truths a 
more intereſting one, or that can ſo juſtly 
challenge our higheſt Veneration ? Art thou, 
whoever thou art, that filleſt thy Mouth 
with Arguments, no Sinner, or ſuch a one 
as even the Saviour of the World cannot 
fave? Cana ſingle Argument beſide ſo pow- 
crfully engage us in the Practice of Virtue, ſo 
effectually diſarm Vice of its faſcinating 
Charms, as to behold with a ſteddy Eye of 
Faith in our dear Lord's Agonics what it de- 
ſervd * Or can we help loving him who 
gave ſo unparallel'd an Inſtance of his Love for 
us, as to lay down his Life for us? From 

| what 


each of which is characteris'd by a diſtinèt Name, as 
Father, Son, and Holy Ghoſt, puts the Queſtion, What 
natural or moral Improvement does this Exhibition bri 
with it to Mankind? And the Anſwer, ſays he, 
think is evident, viz. none at all. But let him conſult 
the celebrated Dr. Vaterland's Importance of the Tri- 
nity, and he will find upon ſecond Thoughts, that the 
Anſwer he has made to his own Queſtion is none at all, 
« 3 is much the ſame in the preſent Caſe, evidently 
alſe. Fe 
When a Man with a ſteddy Faith looks back on 
the great Cataſtrophe of this Day, with what bleeding 
Emotions of Heart muſt he contemplate the Life and 
Sufferings of his Deliverer? When his Agonies occur to 
him, how will he weep to reflect that he has often forgot 
them for the Glance of a wanton, for the Applauſe of a 
vain World, for an Heap of fleeting, paſt Pleaſures. which 
ate at preſent aking Sorrrows. Spectator, N. 356. 
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what one Topic can wederive more ſubſtantial, 
more ſucceſsful Comfort in our Paſſage thro' 
this Vale of Tears? A CHRISTIAN 1s rrou- 
bled on every ſide, yet not diſtreſsd; perſe- 
cuted, but not forſaken ; caſt down, but not 
deſtroy d— Knowing that he which rais'd u 
the Lord Jeſus, ſball raiſe him up alſo 4 
Jes. 


The Contemplation does ſuſpend our Woe, 
And make a Truce with all, the Ills we 
know, | Waller. 


AD EIS, whenever he ſtands in need of a 
future Bleſſing, or Deliverance from a pre- 
ſent Evil, and makes his Approach to the 
Throne of Grace, what an eſſential Part of 
our Addreſs to God has he voluntarily depriy'd 
himſelf of? For Chri/t's ſake he cannot add, 
and for his own ſake, ſurely he will not add. 
Here then our Author has not only let us 
into his Miſtake, but the Progreſs of it: for 
firſt it is plain, that he has a wrong Appre- 
henſian of Things; then, for want of a bet- 
ter, he concludes amiſs; and laſtly, com- 
plains of Dithcultics ariſing from ſuch Deduc- 
tions, which are zherefore inſolvable to him, 
becauſe they are purely His own. 
And tho Chriſtians, p. 48. are apt to 
** boaſt of the great Benefit that has accrued 
« to Mankind by the Promulgation of the 
** Chriſtian Religion; yet it is much to be 
* queſtion'd, Whether the poor Americans 
have not too much reaſon to conſider the 
| 2 2 coming 
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„coming of Chriſtians and the Chriſtian 
„Religion among them, to have been the 
greateſt Eyil or Cutſe that ever befel them; 


ce 


and that not only on account of the Mil- 
* lions of People among them, who have 
e fallen a Sacrifice to Chriſtian Picty and 
© Zeal; but alſo, on account of that Perfi- 
2 diouſneſs and Baſeneſs, and that much 
greater Degeneracy of Affection and Ac- 
e tion, that has taken place, and prevail d 
among them ſince the Introduction of 
Chriſtianity; and that Miſery and Slavery 
© they have been brought into, and which 
< is likely to be render d perpetual, by the 
illuminated andi improv'd Diſciples of Feſus 
Chriſt becoming their Maſters.” A Period 
ſo full- of Malice and Difingenuity, ſo big 
with Scotn and Indignation, that I cannot help 


thinking but he exclaim'd on the Occaſion, 
Huic palmam do hic me magnifice effero. 


However, in regard to his unfeigned Con- 
cern for the Diſtreſs d, wherever diſpersd, 
it may be thought worthy of Notice. Ad- 
mitting then the Caſe of the poor Ameri- 
cans to be juſt as our Author repreſents it, 
(which 1 am far from being ſatis yd about) 
can he poſlibly charge theſe chants = 
cumſtances on the coming of that Religion 
amongſt them, all the Commandments of 
which are briefly comprehended in this Say- 
ing, Thou Malt love rh N. eighbour as thy- 


ſelf, 


cc 


cc 
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ſelf, Rom. 13. 9. Has that Perfidiouſnefs 


and Baſeneſs, and that much greater Degene- 
racy of Affection and Action taken place 


among them fance they became Chriſtians, or 


the Elect of God? and therefore (as St. Paul! 
ſtrongly argues) under the higheſtObligation to 
put on Bowels 0 4 Mercies, Kindneſs, Hum- 
kene. of Mind, Meekneſs, Long. ſuffering ; 
forbearing one another, and forgiving one 
another, if any Man have 4 uarrel againſt 
any ; even as Chriſt forgave them, Col. 3. 
12, 13. The very Scoffers at our Religion 
have magnify'd the Precepts of it, recom- 
mending the Practice of them among them- 
ſelves, and the Time has been, that nothing 
was more common in their Mouths, than ſee 
how the Chriſtians love one another. Agree- 
able to which, we read of the Multitude that 
firſt believ' d, that they were of one Heart, 


and of one Soul, Acts 4. 32. Nor can it be 


denied, but that ſince that time, many have 
. come in his Name,and ſaid too, 1 am a CHRI- 
STIAN, and have deceiv'd many. Mark xiii. 6. 

RATHER then, tho Deiſts are apt to boaſt of 
the great Benefit that has accrued to them by 


ſhaking off the Prejudices of Education, vi. 


Chriſtianity, and ſpeak ſo handſomely of 
Reaſon, it is with me no queſtion at all, 
but they may one day conſider it as the great- 
eſt Evil that ever befel them, and that on ac- 
count of their having abus'd it, to the mad- 
deſt Purpoſes of blaſpheming that * 
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(39), 
Name by which we are call d, and fo they 
might acquit themſelves, at leaſt to them 
ſelves, charging God fooliſhly. And what 
muſt render their Cin, in the emphatical Lan- 
guage of a deſpis'd Author, exceeding ſinful, 
they have ſo heinouſly tranſgreſsd without 
the colour of a Pretence, unleſs they plead. 
the neceſſity of talking againſt the Moſt . 
High, in order to preſerve that ſo much va- 
lued Reputation for Wit and fine Breeding, 
which they had no other poſſible way of ac- 
quiring. | 
Here perhaps, he goes on, p. 48. it 
may not be improper to enquire more par- 
© ticularly what is the proper Buſineſs of 
e Reaſon, or what is its natural Province 
ce in the great Affair of Religion? And 
for this end he has firſt quoted Dr. Benſon, 
for agreeing that the rational Divines cannot 
allow themſelves to blaſpheme, or ſpeak evil 
of it, becauſe they look upon it as the Can- 
dle of the Lord within them; and then pro- 
duces Dr. Manton, whom he preſumes to be 
of that number, as a melancholy Inſtance of 
blaſpheming, and ſpeaking cvil of Reaſon, 
by greatly depreciating it, from whence he 
draws theſe two Inferences. | "ru 
1. * That we cannot be too cautious of 
* thinking diminutively of Reaſon, or of 
e exchanging the certain great Advantages, 
« we derive from its natural and clear 11- 
* luminations, for thoſe we may be temp- 
ce ted-to expect from ſome other, _— 
| * 


* 


Wy 


(31) 


* ofa ſuppoſed ſuper-natural, yet of an ob- 


* viouſly indiſtinct and convulſive Glare; for 
** would not ſuch an incautious Procedure 
* be a Caſe analogous to that of the Tra- 
s veller, who was betray'd into a dangerous 
« Ditch by an Ignis fatuus, whoſe Gui- 
*. dance he inadvertently choſe to follow, 
before that of the Lamp which he car- 
* ried in his Hand.” Now there does not 
appear to me any Exchange in the Caſe, 
for the Chriſtian enjoys the certain great 
Advantages to be derivd from the natural 
and clear |lluminations of Reaſon in com- 
mon with the Deiſt, beſides thoſe which are 
peculiar to himſelf, ſince God has no ways 
put out the native Lamp of the Soul in 
vouchſafing us a brighter, but commanded 
us to uſe it as far as it is able to carry us; 
and then to call the plaineſt Diredtions to 
ſecure our Title to an Inheritance that 
fadeth not away for ever in the Hea- 
vens, to be found in the Scriptures and 
no where elſe ; to call theſe, I ſay, an Ignis 
fatuus, am ee convulſive Glare, is an 
obvious Abuſe of Speech. And the Inſtance 
of a Traveller, &c. which was added for 
Illuſtration ſake, and might have been very 
taking upon another Occaſion, ſeems alto- 
3 foreign to the preſent. 

| „How little Reaſon we have to ex- 
6 pet a rational and ſatisfactory Informa- 


tion, what it is we ate required to un- 
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(32) 
te derſtand the Goſpel to be:; or to believe 
% with regard to the Number, or the pro- 


« per and diſtin; Matter of its peculiat 


« Docttines, whilſt Divines themſelves ap- 

< pear to know ſo little of, and to differ 

* { widely about it.” To argue from the 

want of — in ſome Divines, or 

want of Agreement in others, muſt cer- 

tainly paſs with himſelf for a way of argu- 
ing that little or no Streſs: is to be laid 

on, ſince a cleat Information in theſe : ſeve- 

— Points may be ſo eaſily had, by com- 


paring the Doctrines as they lay in thoſe 


very Divines, with the ſame as they lay 
in the Scriptures, from whence they at leaſt 
agree to have taken them. 

However, Dr. Benſon, we tead p. 72. 
< has in behalf of his Reverend Brethren 
< the rational Divines, made a Conceſſion 
< at once to the rational Free-Thinker, of 
„ all that he has ever contended: for.“ Is 
not this a little alarming at firſt ſight? 
Should not one be half inclined to think, 
that Dr. Benſon had een given up the 
Cauſe of Chriſtianity; and declared all on 
A ſudden for Deiſm, as explained at firſt, 


granted that Reaſon is firſt the Glory; ſe- 
* condly, the inſeparable Glory; and thirdly, 
the peculiar Glory, of every Intelligent Be- 
ing. And this we are told at preſent is 
all that the rational *— 1. him- 


ſelf, 


being the trur Religion. No, but he has 


CE, 1 uppoſe, among the reſt, eyer e- « 
tended, h Then, alk Cogtention aſide; let —_ 
us ſhake Hands upon the ſame. Indeed, it if 
follows, if Reaſon be the Glory of / an ln- 7 
telligent Being g, it is ſo, becauſe it is that by 
by which alone he is capable of juſtly at- 
ranging his Ideas, and perceiving their A- 
greement or Diſagreement, and thereby of 
diſtinguiſhing betwixt Truth and — :- 
Good and Evil, in all thoſe thiogs in Which 
his Duty and Happineſs are concern d. Wien 
1. we can by no means admit of, becauſe a 
Man is capable of juſtly arranging his Mea * 
and perceiving, . their Agreement or Difa- 
greement, only in thoſe Things which come 
within the Limits of his Reaſon, which fall 
cxcccding ſhort, of 4 thoſe Things in 
which his Duty and Happineſs are concern d. 
J And for the Truth of theſe we are ue 
ſatisfied to take the Mord of God, + 
e When St. Paul, ſays he, p. 60. went 
from Place to Place preaching the Goſpel 
at Theſſalonica, at Berea, and elſewhere, 
1 nothing could have been more proper, 
“ nor! was better adapted | to anſwer the 
** Purpoſe of his Miniſtry, uiz. the work | 
e ing the Conviction and Converſion of "Y_ | 
Heaters, than for him ts, have exempli - 
* fy'd his human Wiſdom and Skill in Na. 
5 « rural Philoſophy, by drawing thoſe Con- 
e cluſions, and thereby producing thole - | 
a * Evidences from the Works of Creation 
|; F 40 and 
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* and Providence, as provd the Truth and 
. Divinity of what he exhibited to his re- 
66 ede Audienees: I ſay, nothing could 
have been more proper than this, becauſe, 


A it would have been in ſome meaſure | 
« an Appeal to the Underſtanding of bis 


Heaters, with reſpect to the Truth of 
«© hat he deliverd to them, againſt which 


Jan Objection from the quarter of Reaſon. 


* cou'd ſcarcely have lain; ſo it would have a 


been a ſolid Foundation for the Faith of 
e his Converts to have reſted upon. Where- 
„as to have demanded their Aſſent autho- 
< riratively, or to — extorted it by Me- 


e naces and Threatnings, (He that believeth A 


C 


„ by ſubvetting the ſettled Laws of Na- 


e ture; ſtriking the Mind with Wonder and 
1 Aſtoniſhment, and thereby affecting the 


. 


* 


Paſſions; this was not dealing with: Men 


not, ſhall be amg or by Acts of Power, 


as Men, but rather like Horſes and Aſſes 


that have no — capable of ra: 
tional Conviction. 


Tu quantus, quantus, whit nie ſapientia es, 


A worthy Tutor för St. Paul, and likely 
enough to take him at his own Word, not 


meet. to be called an Apoſtle. But in what 
Chapter and Verſe do we read of his ex- 
tortiug the Aſſent of his Hearers by Me- 


naces and Threatnings. 


his: 1 and Aut! ng Things con- 


cerning 


6 


311 E 


We read much of | 


» 


* 


6 
cerning the Kingdom of God, but not a 
Syllable of his forcing Men to believe him. 
'Tis true, he did, by virtue of his Autho- 
rity, demand their Aſſent to ſuch DoQrines 
as they had never perhaps heard of before, 
and could never have diſcoverd by dint of 
Atgument, but did he not firſt demonſtrate 


* fering up his Son IJſaac, Heb. 11. 18. it fol- q 
lows in the next Verſe, that he accounted, i] 
(i. e. reafon'd with himſelf, the very tame 5 
Word in the Original being thus render d, 17 

1. 11. 31.) that God was able to raiſe 5 

( þ him up, even from the dead, from whence 
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(.36,) 
ealy, Go thou and do likewiſe. But let mc 
carneſtly beg of you 'firſt, zo caſt away the 
 Over-ballaſt of Prejudice and Affection, leſt 
'you make 4 Shipwreck of your Faith, and 
bring upon yourſelf fwift Deſtruction. For 
be not deceivd; he that believeth not, ſhall 
be damned, is the Sentence paſt, and irrever- 
ſible. 

Again, Dr. . ſays, 0 to our 
Author, p. 64. That Reaſon was intended 
for conſtant and perpetual Uſe. And would 
70 Cod, prays he, we did conſtantiy regard, 
and perpetually concur in ſb benign an In- 
rention. Amen, from the Bottom of my 
Heart. © Bur ſurely, adds he, thoſe Gentle- 
« men cannot without bluſhing alert, that 

* Reaſon was intended for conſtant and per- 
* petual Uſe, who maintain that ſome of 
e thoſe religious Affairs, that are of the high- 
N Importance to us, are even yet Matters 
e of pute Revelation,” But ſurely they may, 
nay, muſt; for, ſetting aſide their Reaſon, 
(which was intended for THIS conſtant, and 
Rae Uſe) they could never have been 
atisfied, that thoſe very religious Affairs are 
What they really are, even Matters of pure 
Revelation. And now, tho it may not be 
in his power to bluſh, it may be in his power 
ro apologize for his Infirmiry, and ſay, I was 
miſtaken. At the ſame time let him give 
up.the Inference he makes, p. 34. from ſup- 
| poſing 1 that his Reaſon was intended for 1 975 
ant 


(37) 
ſtant and perpetual Uſe, eſpecially in reli- 
gious Affairs. Then a real Revelation 
* from God muſt actually reveal, open or 
explain, to his Reafan, all the ſeveral 
Subjects, Matters or Parts which collec- 
< tively compoſe it, ſeeing his Underſtand- 
ing is the only Power or Principle in him, 
** which can be any way uſeful to him in en- 
* quiring into, and diſcovering the Particn- 
* lars reveald.” For that ſome of thoſe 
Particulars, vi. thoſe relating to his Nature 
and Counſels, are, in this ſenſe, undiſco- 
verable by Reaſon, has been granted, p. 16. 
and the Cauſe alledg d; but nevertheleſs that 
Reaſon was intended for conſtant Uſe, has 
been juſt provd. | 

The Queſtions then which follow, p. 66. 
are caſily anſwer d. Where, ſays he, is 
the Man, the Chriſtian, the Believer, who 
% durſt, on Principles of pure Reaſon, at- 
<* tempt, ſo as to convince the Underſtand- 


ing of another Man, that an unoriginared, 
cc 


** uncompounded, immaterial, and pure Spi- 
* rit, ſhould, like one of the deriv'd, com- 
+ pounded, material human Species, have a 
e Son? That he ſhould be a begotten Son? 
* That he ſhould be his only begotten Son ? 
* What we are determinately to underſtand, 

<« by the Terms begotten, and only begotten, 
% as applied by finite Creatures to an infi- 
< nitely perfect Mind—Why God, who is 
6 « infinitely happy, and all- ſufficicnr i in him- 
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<;ſclf; alid therefore ſcerris to have no In- 
* ducement on his own account, ſhould beget 
aon? Why it ſhould be deem d requiſite 
for God to beget a Son on our account, 
„that by him God might be placable and | 
<< merciful to us, when Placability, or a 
© Diſpoſition to ſhew Mercy to the proper 
Objects of Mercy, is his very Nature? 
With regardto ſome then Ianſwer, no where 
without the Authority of- Feripture; and with 
regard to thereſt, no where with Tt Aut bo- 
rity, becauſe no apparent Contradiction or Ab- 
ſurdity is to be there met With. And whit 
elſe is it to ask, Why God who is infinitely 
happy and all-ſadficieur, in himſelf, and there- 
fore ſeems to have no Inducement on his 
own account, ſhould beger a Son, who was 
in the Begiming with himelf, 1 Joh. i. 2. 
the ſame ) vefterday, to- day, 2. or ever, 
Heb. xiii.. 8. Why it ſhould be deem d requi- 
ſite for God to Fu a Son on our account, 
by whom we ourſelves and all Things twere 
made, Joh. i. 3. Errata's that he would ſcarce 
have pardoned in one that profeſſed himſelf 
a Teacher of the Goſpel. How egtegious 
then muſt they appear in one; that takes upon 
him to correct an Apoſtle, and St. Paul the 
moſt learned of all the Apoſtles !- A Diſpo- 
ſirion to ſhew mercy is certainly his very Na- 
ture, but then he will have Mercy on LPR 


be will have Mercy ; that is, juſt in what 
Manner and upon what Conditions he him- 
ſelf 


( 39.) 


ſelf thinks proper. And ſhall-not . * that 
ſheweth mercy 542 at liberty to fix the Terms 
on which he will he it? Or ſhall we ſtand 
ogt and refuſe to be happy, unleſs we can be 
ſo too in our own way? As to God's H. 
ing 4 Son, no Man could have known, it, 
unleſs God himſelf had told him, ſo; and 
therefore in all Caſes of this nature we have 
recourſe to the Authority of Seripture®.. 
% Moral, Virtues, it is true, are moſt ex- 
8 cellent; but what then? Moral Virtues 
e have not Chriſtianity for their Parent, but 
are the neat Produce and the genuine Off- 
« ſpring, of Reaſon and Nature, and were 
equally excellent and valuable before Chri- 
* ſtjanijry took Ne and ever was, and will. 
| "4 be 


* Obſerve, ſays a RN Wiiter, we * eee , 
1 any thing incomprehenſible to Reaſan is ſeparate: and a- 
lone the proper Object of Belief, but as it is. ſupported 
and eſtabliſhed by Gino other known and comprehenftble 
Truth, As, if Abraham had been told by ſome ordinary. 
Man, that in his and Sarab's decrepid Age he ſhould be 
bleſſed with a Son; this Promiſe ſo alone, without its = 
Baſis to ſtand upon, could not have challenged bis Aſ- 
ſent, becauſe the thing was impoſſible in the way of Na- 
ture. But ſince it was God Almighty, with Wbom all. 
Things are poſſible, that was, he Alice of that Eromiſe. 
by the Mediation of that certain Truth, the Veracity 
mnipotenee of God, without Hleſitation he beer d, i 
and, ſo obtain'd the;Glory, to be the Father of the Faith. 
ful. So true it is, that lr us to pro- 
ceed and * * by Faith, even beyond the Sphere and 
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(49) 
ee be the ſame whether Chriſtianty ever bad 
*<- been or not.“ p. 71. 

What think you of Humility, Meekneſs, 
and forgiving our Enemies? Are theſe no 
Moral Virtues, or are they the neat Produte 
and the genuine Offspring of Reaſdn and Na- 
ture? Can any Man, ſays the leatned B/ack- 
Dall, ſhew me a Precept among the moſt ſo- 
lid and celebrated Maſters of Morality ſo uſe- 
ful and divine as to the Senſe, ſo clearly com- 
pact and ſo beautifully turned as to the Ex- 
preſſion, as that ſacred Direction, Be not 
overcome of Evil. but overcome Evil with 
Good. Nom. 12. 21. The Extent of their 
Morality reached no faithet than what they 
called the four Cardinal Virtues, and theſe 
they practiſed upon a very inferior Principle. 
Tully. and Seneca have doubtleſs many high 
Encoratums on Prudence, Fuſtice, and Tem- 
perance, ſtrongly recommending them as in 
their own Nature decent and proper, ariſing 
from the Relations of Perſons and Things. 
But what then? Whether of the two has de- 
rived our Obligation to the Practice of them 
from the Authority of God, who had a Right 


to command them as the Author of thoſe 
Relations themſelves, which i is the true Prin- 


ciple of religious Virtue; and for this Reaſon 
theyare ſo generally called in Scripture. by the 
Name of Duties. Then with regard to the 
Motives which are ſuper- added by the Chri- 
ſtian Scheme, are they not far more prevalent 
and 


(4a). 
Ae Whos: te: Bout would ee 
the Mind 1 pe and composd under the Re- 
preaches of Envy er Prejudicc, which is a 
ſingular - Proof of an herois one} Confader 
| lays be, him (the Son of God) who endur'd 
ſuch Contradittions of Sinners againft him- 
ſol. NReb. xi. 3. A Conſideration, how full of 
Energy and Petſſiaſſon to every true Diſcipſe 
or Servant of Chriſt, who cannot but reſt: 
highly content but to be # equal with: his Mgfer. 
if Ep ifterns has the — in view he 
1 „ wherhcr the Reproaches are 
0 true; if they are not, Conſiders ſays he, that 
ye arg not the Perſons but that 
ſome imaginary Being is reviłd; if they are, 
give yourſelves another Turn, and the Ne- 
proaches ceaſe. of courſe, at leaſt ye are d bf 
ways concernd in them. Conſiderations, . v 
how juſlly to be admir'd in a Heat * 
how vaſtly inferior to that of the Chr 


of a mutual Regard, but ſurely not Wirth c- 
qual Succeſs. 


— 


When the Apoflls would invite us . at 
one another, * fixes our Attention on that 90 
ſurpaſſing Inſtance of coal Rove for 875 * | 5 
\ ſending; his Son into the World, that | 
mor through him might” be govt 2 "#1 
dwells pachetically on — Macs Theme. 10 
A Socrates might have put us im mind of * 
our partaking the ſame Nature, and conſe- 15 
quently the ſame Calamities, and have ar- i 

_ gued from either Topic, the Reaſonableneſs 10 
104 
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If St. Paul would recbnitnend Chaſtity and ba- 
niſſ ever inordinate Deſire, ho ye not, ſays 
he; that ye are Members of Chrift ? Shall I 
then' take the. Members of Chrift, and mute 
them it Members of an Hatlot, 1 Cor.vi. 17. 
What a ſudden Veil has he drawn Ger the. fineſt 


paſſionate Admirer by a ſingle Queſtion? P\ 
When Seneca ſes the fare End, what 
dbes he ſay more, nay what can he chan that 
the Vice clouds the Underſtanding, 
defaces the teaſonable Soul, and levels us with 
the Beaſts that periſh; Arguments tho" con- 
ſiderable in themſelves, how mean and trifling 
dei they appear when compared with the 
Apoſtle's | To give one Inſtance more, What 
a· reſiſtleſs Argument has he mede uſe of, 
vchen he would learn us to be content, whe-" 
tber ue want or whether wwe abound. (him 
ſelf a perfect Maſtet in the Art) © If Go 
c fared not his:own' Son, how will he not” 
« with him freely give us all "Things 7 "vie." 
that are moſt fir for uss: 


Nam pro uud, APTISSIMA  QUAQUE. 
„ 


Nor to mention the many uud Exam. 
ples Which the Scriptures abound with, that 
can hardly fail to warm a generous Heart 
into an Emulation of their ſeveral Virtues. 
And it is a common Rem ark, that there is 
ſcarce a ſingle Vice but the Heathens might 
25 plw⸗ead 
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Fats) Ho contemprible | has he rendered its 
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l wis tool NO 43.) ng won rd 
plead an Indulgence in from the Authority 
Of their Gogs themſelves. Upon the whole, 
e may fairly conclude, that our Author 
as ſomewhat raſn and preſumptuous in af- 
firming in the very ſame Page, that all other 
. Things in Chriſtianity beſide the Moral Vir- 
Tues, as treated by the. Heathens, which he 
; 25 borrowed. * 2 tbat is Chri- 
ſtianity properiy ſo called; and again, that 
„ e Nakus, FE as diſtinct from Chriſtia- 
nity, as Chriſtianity is from Mahometiſm . 
But, next he proceeds. gloriouſly upon a 
Conceſſion of Dr. Benſons, 'viz. Where 
there is no Idea, there can be no Afſent; 
which I am a little ſurpriz d at, if he did 
make it, and muſt beg leave to take back 
again. For he goes on, after the cloſeſt 
Application I am capable of, I neither 
WILLIE V> £9) G31: -- have 


There 4s a fine Paſſage of ſound Morality and gene- 
rous Charity taiſed above moſt of the Pagan Moraliſts be- 
fore Chriſtianity in an Epiſtle of the famous Pliny, Ep. q. I 
would have him who is truly liberal to give to his Country, 
 Kinſmen, Friends, I mean poor Friends, not as thoſe 
who give chiefly to thoſe Perſons, who are not able to 
give again. How near in Senſe and Words to St. Luke 
in one Part? how much inferior in the Encouragement 
to this Charity which the Saviour of the World has given 
and tranſmitted to us by the Pen of his Evangeliſt! 
When thou makeſt a Dinner or a Supper, call not thy 
Friends, nor thy Brethren, heither thy Kinkneti nor thy 
rich Neighbours ; leſt, they, -alſo bid; thee; again, and 
Reęcompence be made thee. But when, thou | makeſt 5 
Feaſt, call the Poor, the Maimed, the Lame, the Blind * 
 And—thou' ſhale be recompenſed at the Reſurrection of 
the Juſt. Lutte xiv. 12, 13, 14. BlackwalPs Sac. Claſſ. 
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4 have, nor can form any Idea, of the Dei- 
« Go begetting 'a Son; e then is the 
5 * ate ? why, according to Dr. Ben- 
n, and T beg fear to add the Nature 
of the Thing ilfo, I muſt disbelieve and 
4 xęject it.— This Doctrine then of God's 
having a begotten Son, being out of the 
* —— of our diſcerning Faculty, and not 
we having any y or Prof from Rea- 
-4. fon or Nature to ſi it, cannot be 
the Object 3 upon the Prin- 
7 laid down, ſeeing whatever Proof 
"60 4 be brought from Scripture, they are 
* all inſignificant in the pre pre nt Argument, 
as the Divine Authority of the 
Fs tures themſelves arc here allow to 

* pend ſolely upon the internal Excetlency 
0 and apparent Reaſonablencfs of its Doc- 
trines, in al Doctrinal Matters. And 
” if- then 1 have no Idea of a Doctrine 
Which owes its Riſe to the Chriſtian Re- 
p velation, and it is agreed, that where 

there is no Ides, there can be no Aſſent, 
as the Gentlemen do, ho pique them- 
ſelves on the Character of rational Pi- 
vines, were I to give wy. Aſſent to . upon 
„ hat les could I do it ? Principles 
„ of real Re gion, Reaſon and Truth: 
Cextainly, whatever Principles it could be 
upon, it could not poſſibly be upon theſr 
No, upon an ancient Principle of SELF- 
CONTRADICTION, Bur ſetting aſide all pre- 


IBEREIERL, cer on the — 


(45+) 
real Religion, Reaſon and Truth, as ] have 


Already pred 9, 13. And for the very Rea- 


ſon you have given, becauſe it has no Evi- 
dence from Reaſon, it becomes a proper 
Obje& of Faith, which 4 an Agent to any 
thing ' credible merely upon Teſtimony. 
And ſo far from lovin i 206 that the - 
vine Authority of the Scriptures depen 
ſotely upon the apparent Truth and Re =: 
ſonablcneſs of its Doctrines, that we do not 
reft it at all there, but on the contrary af- 
firm, that the Truth and Reaſonableneſs of 


them depends ſolely upon the Divine Au- 


thority of the Scriptures3 3 Which remains to 


be conſider d. 

However, p. 76. if Dr. Benſon, or any 
other Divine, whether Rational, Irrational, 
« or Eathubattick, will be pleaſed to come 
<* fairly and fully into this Queſtion, and 
* ſhew plaiply and diſtinctly what Part it 
« is which'Scripture is to bear, in diſtin- 
8 guiſhing and judgivg of Religion and re- 
*, yeard Matters, I aſſure you, Sir, it ſhall 
«- carefully and candidly. be conſider d. If 
by Scripture we may underſtand Reaſon, I 
will engage, tho no Divine, to come as fairly 
and fuſſy into the Queſtion as 1 am able, but 
to talk of the Scripture s bearing a Part in 
diſtinguiſhing and judging of thoſe Religi- 
ous Matters which itſelf hath revealed, is not 
quite o intelligible, Indecd, the Scripturc 
is nee in explaining irlelf, and the dit- 

ferent 
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ferent Parts of it, let in ſurprizing Light upon 

each other, as might plainly be ſhew d, 
if I thought be would be pleas d to call 
this coming fairly and fully into the Queſ- 
7/03. But I am almoſt inclin'd to think that 
he would put us here upon demonſtrating 
« that thoſe Parts of the Scripture object- 
« ed to by the Deiſts, as unintelligible now 
« they are reveal d in the Bible (bat. 
« ever they may have been before) are on 
« level with natural Reaſon, p. 28. Or 
that the very ſame Parts of Scripture, which 
are above Reaſon are on a level with it too; 
which we perfectly diſclaim, and infer with 


2 Brother-Deift (for Terence too luppoſe, 
muſt be of the number) | 


Homine imperito nunquam quicquam . 
us oft. 


Tho, by the by, I can call this no better 
than deriding the abſent ; and were he but 
preſent to ſpeak for himſelf, and eſpecially 
Socrates, you might reaſonably look for ſuch 
2 Reply as Auguſtus made once, to a Perſon 
that had treated him far below his Greatneſs, 
I knew not before that we were ſuch Fami- 

liars. With regard then to the Part which 
Reaſon is to bear in diſtinguiſhing and judg- 

ing of revcal'd Matters,“ Whatever, fays 
" he, p. 74. upon a fair Trial appears to be 


* cognizable by, conſonant to, and is founded 


in Reaſon and Nature, all ſuch things 


« Reaſon 


* 


ingly. So that this Sentence, vis. Reaſon 


” * Reaſop ronounces to be Truths; and if. 

© youpleale, divine Truths, (uſing the term 
1 arvine in 5 looſe improper lente. 9— 80 
far we ugree. But if upon enquiry it appears 
to be above, ör repugnant” to Reaſon, or 
nbt founded therein, then Reaſon pro- 
notinces it not divine Here we differ, and 


beg that you will diſtinguiſh between Mat- 


ters above, and repugnant to Reaſon; for as 
to the former, we ſuſpend, our Judgment till 
a previous Enquiry be made, vis. Whether 
the Reyelation itſelf which contains them be 
divine or not, and then pronounce accord- 


is not the only Guide in matters of Reli- 
gion; and that Reaſon and Scripture are 
both to be regarded, was introduc'd by Dr. 
Benſon, (not as our Author obſerves) to 


ſave Appearances, but to fave the Truth. 


« Certainly, p. 80: if by our Reaſon we ate 
< to make trial of what is offer d to us as a 
cv Revelation from God, then we are more 
“ eſpecially obligd to make trial by our. 
66 „ Reaſon of all the Parts and Branches of. 
© that Revelation, which is particularly and 
directly offer d to us as ſuch.” No ſuch. 
matter, and the Reaſon is obvious, becauſe 
all the Parts of that Revelation, vg. thoſe 
which are above Reaſon, will not admit of . 
ſach a Trial. RATHER if the Revelation it- 
ſelf upon ſuch a Trial appears to be divine, 
certainly all the Parts of it muſt oblige our 
Aſſent, 


—"O—— 


(as) 
Afettt, whethet they are 8 zuizable by Hes 
ſon ot not; fot when a Goß ipea Ta, What 
all a Man reply, but 2hy $row} 7 ?. 
—* And, p 1. if God has indeed vouch- 
«" faeet to os a ſlipetnatiral Revelation of 
eis Will to Men, by any. Individual of 
them, then it nf needs be moſt admi- 
« rably cultivated t6 anfwer this End, vis. 
the perfecking human Nature; and there 
© fore will be "readily diſtinguiſh'd from all 
«Tn ended aud falſe Revelations that are, 
fided to anfwer other Purpoſes, by ap- 
pearing to be in all its Parts, every way 
b worthy of God as its Parent, and weil 
« adapted to anſwer the fore mention d 
End.“ UnDovBrtbry. © All the Parts 
of it truſt and will be ſuch as my Under- 
1 ſtanding, devoid of Prcjudice, Prepoi- 
« ſeſſion, and baſe Views, will be not only 
10 i capable of of petccivirig, but will naturally 
ent to.” Falſe for the reaſon above-men- 
one, p. 14. And if by my Reaſon Iam to 
« Hake trial To what is offer d to me as a Reve-. 
© lation from God, p. $4. as] certainly muſt 


© kxfen thoſe Parts of che Koran (or the Bible, 


«i ich is, I ſuppoſe, all a Caſe) that I can 5 455 | 
©. no definiri ive udgment of ,--ſuch cannot po ; 
« fibly de a Revelation from him,” Sa 
they may, as we have made appear already. . 
58 my Reaſon Tam to make trial of What i Do 
e offcred to me as a Revclation from God, 
" and yet off a fair and unprejudic d Trial [ 


cc do 
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do not reject every thing as divine Reve- 
lation which appears to be out of Reaſon's 
„Power to form any judgment of then 
«© I plainly defeat the very End for which I 
am to make ſuch a Trial, and muſt con- 
« ſequently become obnoxious to the di- 
« vine Reſentment on that account,” Juſt 
the contrary, for the End is plainly anſwer'd, 
as ſoon as the Revelation appeats to be divine 
or not; and admitting the former, ſurely to 
reject any ſingle Part of it, becauſe it is un- 
Fat homabie by the ſhort Line of Reaſon, is 
no other than defeating the very End for 
which ſuch a Trial was made. 

The grand Query then remains, vig. Whe. 
ther the Seripture is a Rev elation from God 
or not, or whether the Reaſon of -a Deiſt, 
which has ſo often told him that the Proofs 
hitherto inſiſted upon in f:rvour of this Opi- 
nion are ſuch as he cannot poſſibly acquieſee 
in, has told him right or wrong. And this, 
(as 1 ſaid before) can only be determin'd by 
the Proofs themſelves. But now to what 
3 ſhould I ſet theſe before One who 


as declar d, p. 2. that he has apply'd himſelf 


in the moſt impartial and wnprejudicd MAN- 
'NER to the reading ſuch Chriſtian Writers 
as had obrain'd the greateſt Reputation both 
for ſound Judgment and nervous Reatonipg, 

but after all has not found whereon to reſt 
tlie Sole of his Foot. If Leſley, and Aer 
— and Addiſon have prevailed nothing 

II 
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, (50). 
is it for one ſo inconſiderable and obſture to 
entertain the moſt diſtant Thought of being 
any. ways inſtrumental to his Converſion ? 
Nay, what remains for me or any other to 
.do, but to repeat what has been repeated over 
and over again? for which reaſon I have 
long ſince rank'd it among the Moral Im- 
poſſibles to bring over a Deiſt by downright 
Strength of Argument, and conceive it a 
more - ſucceſsful way of treating with him, 
to ſet before his view a Doctrine or two, 
which he does aflent to, and his Reaſon has 
perſuaded him he cannot but aſſent to, and 
then leave it to others toapplaud or condemn. 
his Reaſon as they judge moſt convenient. 
Suppoſing then, ſays Euſebius Demonſt. 
Evang. 1.3. S. 3. that our Saviour never 
wrought any of thoſe Miracles that are unani- 
mouſly reported of him by his Diſciples (and 
a Deiſt can ſuppoſe or affirm no more) we 
muſt then ſuppoſe that they enter'd into a 
Covenant among themſelves after this Man- 
ner: Men and Brethren, what that Seducer 
Was that livd among us t'other day, and 
_ © how juſtly he ſuffered death for his vile 
* Impolturc, we of all Men have moſt rea- 
** ſon to know; and tho others that were 
* leſs intimately acquainted with him and 
his ways of deceiving, might have ſome 
Opinion of his Worth and Honeſty, yet 
we, that were the daily Companions of 
his Conyerſation, ſaw nothing in him an- 
* {werable 
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(51) 
ſwerable to the Greatneſs of his Pretences, 
but that his whole Deſign was by all the 
boldeſt Arts of Craft and Hypocriſy to get 
a Name in the World; and therefore let 
us one and all join hands and enter into 
ſolemn Covenant among ourſclves to pro- 
Pagate the Belief of this impudent Cheat 
among Mankind, and to feign all manner 
of Lies for its Confirmation ; to ſwear 
that we ſaw him reſtore Eyes to the Blind, 
Ears to the Deaf and Life to the Dead ; and 
though it be all impudently falſe, yet let 
us confidently report it, nay, and ſtand to 
it to the laſt Drop of our Blood. And be- 
cauſe, after all his great and glorious Pre- 
tences of being no leſs than the Son of 
God, he was at laſt crucified as a vile Ma- 
lefactor, with all the Circumſtances of 
Shame and Diſhonour, we mult agree a. 
mong ourſelves upon ſome Lic to wipe off 


this Diſgrace. 


Let us therefore reſolve to affirm with 


cc 
cc 

cc 
cc 
64 
cc 
cc 
cc 
cc 

cc 


an undaunted Impudence, that after he was 


thus diſhonourably crucified, the third Day 
he roſe again, and often converſed with 
us in the ſame familiar Way, as he had 
always done before his Execution. But 


then we muſt be ſure to ſtand unalterably 


in the Impudence of the Lic, and to per- 
ſevere to Death itſelf in its Aſſertion. 
For what Abſurdity is there in throwing a- 


way ourſelves for nothing? And why ſhould 
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(52) 
ce any Man think it hard to ſuffer Stripes, Racks, 


©, Bonds, Impriſonments, Reproaches, Diſho- 


« nours, and Death itſelf for no Reaſon at all ? 
«Let us therefore unanimouſly and vigorouſly 
«ſet Ourſelves to the Deſign, and with one 
« Conſent agree to report ſuch impudent Falſ- 
«hoods as are of no Advantage either to our- 
«ſelves or to thoſe we deccive, or to him for 
« whoſe ſake we deceive. Neither let us be 
« content to propagate this Lie only among our 
« OWn Countrymen, but let us reſolve to 
« {pread it through all Parts of the habitable 
« World, impoſe new Laws upon all Nations, 
«overthrow: all their old Religions, command 
«the Noans to quit the Gods of their An- 
« Cęeſtors, the Greeks to renounce the Wiſdom 
« of their Philoſophers, and the Egyptians the 
«pretended Antiquity of their Superſtitions. 
« Ncither will we take the pains to overthrow 
ce theſe ancient Cuſtoms of the moſt polite and 


« moſt powerful Nations of the World, by the 


« Force of Learning or Wit or Eloquence, but 
« by the meer Authority of our crucified Maſter, 


« Ncither will we ſtop here, but we will tra- 


«vel to all barbarous Nations in the World, 
reverſe all their ancient Laws, and command 
«their Obedience to a new Religion, and this 


te let us reſolve to go thro with an undaunted - 
for it is not an 


« Courage and Reſolution 
Ordinary Reward that we expect for our Im- 
te pudence, nor is it for vulgar Crowns and 
Trophies that we engage ourſelves in _ 

hard 


A 


(53) 


© hard and hazardous Enterprizes. No, no, 
ve are ſure to meet with the utmoſt Severity | 
* of the Law in all Places wherever we come, 
* and the Truth is we deſerve, it for diſturbing 
4 the publick Settlement only to eſtabliſh a 
< ridiculous Cheat and Impoſture. But for 
* this who would not endure all the Torments 
* in the World, Burning, Hanging, Behead- 
9 Crucifying, and being torn in 
“Pieces by wild Beaſts? All which we muſt, 
* as we will ſecure the Honour of the Im- 
ce poſtor, encounter with a chearful and reſolvd 
„Mind. For what can be more praiſe-Wwor- 
«thy than to abuſe God and affront Man- 
* kind to no purpoſe, and to reap no other 
* Benefit from all our Labours, beſide the 
* Pleaſure of vain, fooliſh and unprofitable 
Lying? And for that alone will we blaſ- 
e pheme all the Religions that have been from 
the Beginning of the World to gain Wor- 
* ſhip to a crucified Malefactor; nay we will 
* lay down our Lives for his Reputation, 
e notwithſtanding that we know him to have 
© been an impudent Impoſtor, and for that 
Reaſon is it that we honour him ſo high- 
ly, becauſe he has put ſuch a diſhonour- 
able Abuſe upon ourſelves. Who would 
not do or ſuffer any thing for the ſake 
& of ſo vile a Man? Who would not un- 
< dergo all manner of Sufferings for a 
Cauſe that himſelf knew to be meer Falſ- 
* hood and Forgery ?—And therefore let 

cc. us 
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« us deccive as many as we can, and if 
People will not be deceived, yet how- 
<* ever, we ſhall ſome time or other enjoy 
ce the Pleaſure of Suffering and perhaps of 
« Dying for an unprofitable Lye.” — All 
this every Deiſt firmly believes, and his Rea- 
ſon has told him, that he cannot but do ſo. 
The Queſtion then remaining is, Whether 
the Reaſon of a Deiſt can be deem'd ſober, 
unbiaſsd and improv'd Reaſon, or whether 
it is not apparently darkend by vincible 
Ignorance, over-ruld by invincible Preju- 
dice, and betrayd by corrupt Affections; 
and this let each Man reſolve for himſelf, 

* Indeed, ſays our Author, p. 25. (which 
I purpoſely omitted to conſider here) © were 
all the Prophecies that have ever been 
* given forth by Jews, Sibyls, Chriſtians, 
and others, and all the Miracles that have 
cver been wrought taken into the Ac- 
count, and confider'd either ſeparately or 
collectively, they would fall ſhort of prov- 
ing all the following Points, vig. that 
* all thoſe Books which conſtitute that Col- 
ce lection of Tracts, commonly called the Bi- 
* ble, were written by the Perſons reſpec- 
tively whoſc Names they bear; that the 
Deity immediately dictated to and im- 
preſsd upon the Mind of each Writer the 
subject Matter contain d therein, effectu- 
* ally reſtraining each one from mixing his 
own Conceptions with what had been 
* thus dictated to him; and that theſe Books 


have 
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* have becn faithfully tranſmitted from their 
«« reſpective Original Copics down to us 
«without any Corruption, Addition, or | 
Diminution, and conſequently fall equal- 
{© ly ſhort of proving the Scriptures to be | 
the very Word of God.” Which is all ö 
very true, nor were they ever intended or af- 
firm'd by any Chriſtian that I know of 
ſo to do; but they directly prove the Truth 
of the Chriſtian Religion, which is all at 
preſent we contend for. For with regard 
to Miracles, * Spznoza himſelf, no mean Re. 
preſentative of Infidels, confeſſed, that if he 
could have believd the Matter of Fact of 
Lazarus's being raiſed to Life again after 
he had been really dead, he would have 
given up his Syſtem of Infidelity, own'd our 
Saviour's Miſlion to have been from God, 
N and embrac'd the Chriſtian Faith. Now, 
that the moſt inveterate Enemies of Chri- 
ſtianity Celſus and Porphyry, did really be- 
lieve this Miracle among the reſt was wrought, 
is pretty plain. from their very manner 
. of Writing againſt them. And for ample 
Satisfaction in any one of the above Par- 
ticulars, I ſhall refer him to ſuch Chriſtian 
Writers as have purpoſely treated them. 
We are told, p. 88. © If- a Revelation 
_£© were indeed neceſſary to the Salvation of 
_ © (ome, methinks it ſhould be equally ne- 
25 elner with . to the Salvation of all; 
| for 
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* for muſt not the ſame Reaſon that conſti- 
© futes its Neceſſity to one as -a Man, be 
« equally forcible to another as ſuch.” Only 
think conſiſtent with yourſelf, and you muſt 
give up that Thought among many others ; 
for that only is neceſſary to Salvation, which 
the Author of our Salvation has made ſo. 
Now that he has niade nothing ſo, but what 
is in the power of every Individual to comply 
with, follows undeniably from our common 
Belief of the divine Juſtice and Goodneſs. 
From whence it 1s clear, that a ſupernatural 
Revelation cannot be neceſſary, with regard 
to the Salvation of thoſe it was never vouch- 
ſafed to, conſequently not to ALL. And for 
this very rcaſon may our Author reply, I 
conclude, not to any. The Queſtion then 
remaining, is, Whether God was under any 
Obligation to propoſe the very ſame Terms 
of Salvation to all? Or whether he is not 
fully vindicated in propofing ſuch Terms as 
_ every Individual has it in his power to com- 
ply with, and are abundantly ſufficient, if 
comply'd with, to make him eternally / hap- 
py. And here, methinks, no Advocate for 
natural Religion, no Man that holds God to 
be an independent 8 can 'heſſ tate a 

ſingle Moment. 

And, p. 91, © In this common Bugence, 
„ this univerſal Diſtreſs, where the whole 
_ © Species was tainted, and every Individual 
” guilty, e dares Mr. Balgny 8822 that the 

| Nu Author 
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* Author of the Goſpel has thereby provided | 


* common Help, an univerſal A ſſiſtance, 


«© Reſource as common and uhiyerſal, as 


* the Exigence and Diſtreſs?” Undoubtedly 
he has, for tho the Terms of Salvation are 
different, the Author and Finiſher of Salva- 
tion is the ſame, even Chriſt Jeſus, manifeſted 
Indeed in * latter Times, but pre-ordain'd 

before 


Till the Fulneſs of Time ſhould come, ſufficient 
Care was taken in every Age and Nation, to encourage 
returning Sinners with the Hopes of Pardon upon Re- 
pentance. The Light of Reaſon and Nature indeed, 
could never have afforded them any well-grounded Ex- 
pectation of ſuch Favour. Inexorable Juſtice claimed 
nothing leſs than perfect Obedience. But the conſtant 
Uſe of Sacrifices, which every where obtain'd, and was 
probably of divine Original, had a natural Tendency to 
inſpire Men with a Belief, that the Deity would accept 
of ſome Atonement, ſome Expiation for their Crimes. 
Why elſe ſhould they be taught to appeaſe him by Sacri- 
fice? And as the Care of Providence rendered an earlier 
Revelation of the Chri/tian Scheme unneceſlary z ſo the 
Evidence of our Religion in latter Ages, became more 
unexceptionable by ſo long a delay of our Saviour's com- 


ing. — Among all the Evidences of our Religion, none 


appears with a greater Luſtre; than the ſwift and amaz- 
ing Progreſs of it through the World. And yet who 
vill venture to ſay, that the Swiftneſs of its Courſe was 
not at all promoted by the particular Time of its Appear- 
ance ? When many were prepared to expect, and dif- 
pos'd to receive it; when the whole Body of the Jews 
were confirm'd in their Averſion to Idols, and Worſhip- 
pers of the true God were found of every Nation under 
Heaven. When Eloquence, Learning and Politeneſs 
were at their greateſt Height, when the united Rhetorick 
of Rome and Athens conſpired together to reſiſt its Pro- 
greſs: It was then the _ Diſciples of a crucified 


Maſter 


7 


3 

before the Foundation of the World, 1 Pet. 

2. 20. Socrates, tis true, could never be- 
EY lieve 


Maſter, unarmed with Power or Authority, and deſtitute 
of every human Advantage, could filence the Heathen 
Oracles, deſtroy their Temples, baffle their Philoſophy, 
triumph over the Councils of Senates, vanquiſh the Force 
of Legions, and gain upon the whole Roman Empire. — 
We can now ſee the Truth of ſeveral Facts and Cuſtoms 
incidentally mentioned in the Goſpel, confirm'd by the 
collateral Teftimony of profane Writers, in a much 
greater variety than could have been expected in any 
former Age, there being no remote Portion of Time. 
we are ſo well acquainted with, no Period we have ſo 
diſtinct an Account of, as of That under the twelve 
firſt Czſar 5. a . | 
The Time of our-Saviour's Appearance was alſo admi- 
rably contriv'd, and adapted for the Tranſmiſſion of his 
Doctrines to Poſterity. The Language of Greece was 
then become in a manner univerſal, and the Knowledge 
of it in many Countries eſteem'd a part of Education. 
= theſe Means Chriſtians in different parts of the 
World, were enabled to tranſcribe the ſeveral Writings 
of the New Teſtament, for their own Uſe, or tranſlate 
them for the Benefit of others. Hence aroſe, in a ſhort 
Time, ſuch a variety of Copies, as muſt effectually ſe- 
cure them from Corruption and render their Authority 
the more unqueſtionable in ſucceeding Ages.-—— An ears 
lier Manifeſtation of our Saviour in the Fleſh, as 
might have taken from us ſeveral ſingle Predictions, ſc 


it would likewiſe have proportionably abated the Foree 


and Evidence arifing from a View and Compariſon of 
them all together, thro' ſo long a Succeſſion of Ages, 
by reducing the Series, or Period of Prophecy within a. 
ſhorter compaſs. Or could an earlier Diſcovery of our 
Religion have left this Evidence in all its Force, yet ſtill 
a Revelation given in any former Age would not have 
carried with it ſuch full Conviction of its Expediency, 
becauſe we could not in any former Age have had ſo 

. many 


v 


3 (59) 
Heve in bim of whom he had never heard; 
but Socrates may be ſavd thro' his Merits, 


whoſe Efficacy is confin'd to no Period of 


Time, no Diſtance of Place. © What! pro- 
< ceeds he, p. 93. all need a ſuper-natural 
Revelation, and but ſome have it! Would 
« he who created us but to communicate 
0 Happineſs to us, refuſe rhe neceſſary Means 
of it to ſome for no other Reaſon but 
< unreaſonable Will? and from the ſame 
<* prepoſterous Motive confer it on others? 
Does ſuch a Repreſentation of the divine 
«© Conduct conſiſt with the Notion of Pater- 
4 nal Benevolence in infinite Perfection, and 
that unlimited and impartial Regard to the 
«© Happineſs of all his rational Creatures, that 
muſt be ſuppoſed from the Conſideration 
ef this hom s wh indevr the Deity ! 


< 


And to whom are we indebted for ſuch a 
Repreſentation? I am ſure, not one of 
thoſe you have taken {ſo unbecoming a 
Freedom with, not a ſingle rational Per- 
ſon beſide: No, Thou, and thou only, 
art the Man. 

If ir ſhould be ſaid after all, that we 
reſt the whole Matter upon Human Tefli- 
mony, and Human Teſtimony is Fallible, we 
agree with you. But it is 7hergfore never to 

$4. * 


many flagrant Inſtances of the deficiency of human Rea- 
ſon in the Concerns of Religion. 

Mr. Cl:aver's Sermen on Gal. iv. 4. before the Uni- 
' verlity of Oxford. | 
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 pollibly ſee it. 
who ſhould look to cut off, all oe. 


ſent Caſe? If never, let 7 75 
never mentioning Socrates others of 


again; if only hot in the, preſent; Eat? bh 


ruling Principle is evident, and e need 
ſeek no farther. And wlicebet. rejects the 


Notion of a Revelation from Cod, becauſe 
it does not carry with it ſuch Evidence as 
the thing itſelf is incapable of, muſt be held 
cqually ridiculous with him who ſhould re- 


jet the Notion. of //ind, and ſerioully affirm 
there was no ſuch thiug, 
, would be be much leſs 


99 


as ok Di 
fon, and e 
as one that findeth great Spoils, Sporting 
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becauſe he could not 
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